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The  Origin  of  the  Baptists
By  George B. Taylor

Almost all the anti-pa-
pist denominations in exist-
ence date, either directly or
indirectly, from the Protes-
tant Reformation of the six-
teenth century, and came out
from the Roman Catholic
Church. The Reformation
which brought  these de-
nominations into existence
was one of the most glori-
ous events in history; and
much of what has been ef-
fected by these denomina-
tions may well rejoice both
angels and saints.

The Baptists, however,
do not date from the Refor-
mation. Though anti-papists,
they are not, in the techni-
cal and historical sense of
the word, Protestants; for
though they have ever pro-
tested, and do now protest,
agains t  the  heres ies  and
abominations of Rome, they
did not come out from Rome,
having never been identified
with the Roman hierarchy.
Sir Isaac Newton says, as
quoted by Appleton’s Ameri-
can Cyclopedia: “The Bap-
tists are the only body of
Christians that has not sym-
bolized with the Church of
Rome.”

But if the Baptists did
not come out from Rome
with the other denomina-
tions, what is their origin? It
has not been uncommon to
speak of them as beginning
with the madmen of Munster,
who committed in that city,
in 1635, so many abomina-
tions. But, herein are sev-
eral grand mistakes.

Anabaptist  means re-
baptizer. The term has some-

times been applied to Bap-
tists because they reject in-
fant baptism, and insist that
those who have received
that rite should be baptized
upon a profession of faith,
when they come personally
to believe on Christ. They
also insist upon immersion
as the only Scriptural bap-
tism. The Anabaptists, on
the other hand, not only re-
baptized all who came to
them from the Papal Church,
but, according to the histo-
rian Ivimy, repeated baptism
among themselves  when
they removed from one so-
ciety to another, and even
in the same community when
an excommunicated person
was received again;  and
they practiced sprinkling far
more than immersion. More-
over, they held views in re-
gard to allegiance to gov-
ernment, marriage, and the
Bible, such as not only the
Baptists of these times re-
pudiate, but as were repudi-
ated by those of that time
who correspond to the Bap-
tists of the present day. This
i s  the  t es t imony of  the
Dutch historians, Ypeig and
Dermont, and Brandt in his
“History of the Reforma-
tion.” Even were it true that
the scenes of Munster were
ascr ibab le  main ly  to
Anabaptists, it were as ab-
surd to confound them with
the Baptists as it would be
now to confound Mormons
with Baptists, merely be-
cause Mormons immerse. In
fact, it would be more ab-
surd, because, as has been
sa id ,  those  Anabapt i s t s

were, as a general rule, not
even immersionists.

But even were it granted
that we are the successors
of the Munstermen, and that
we ought to bear the odium
of those abominations —
conclusions which I deny,
and have disproved — it
would still be utterly untrue
that then and there the Bap-
tists originated.

On the contrary, it is
true and I propose now to
show, that Baptists — not
called by that name, but
called by first one name and
then another, and yet hold-
ing substant ia l ly  Bapt is t
principles and Baptist prac-
tices — have existed in all
the ages from the Reforma-
tion back to Apostolic times.
I preface my testimony with
two remarks. First, it must
be remembered that each
Baptist congregation being
independent ,  we  do  no t
speak of the Baptist Church
being continuous as we do
of  the  Roman Catho l ic
Church or the Church of
England. All we mean is that
there have been in all the
ages men and churches main-
taining doctrines and prac-
tices such as Baptists and
Baptist churches now main-
tain. Second, and as a corol-
lary from the foregoing, I do
not place any stress upon
the idea of a succession.
While it is true that baptism
is to be administered by one
who has been baptized and
has been set apart to admin-
ister the ordinance by a com-
pany of believers who have
themselves been baptized [a

church], yet I cannot hold
an unbroken succession es-
sential to the validity of the
ordinance [This editor be-
lieves in Baptist Succes-
sion]. I will illustrate what I
mean. If a person now wishes
baptism, i t  is  manifest ly
proper that he should re-
ceive it of one who has him-
self been baptized and duly
au thor ized  by  a  Bapt i s t
church to administer the or-
dinance. Otherwise, the door
is open wide to confusion
and irregularity. But sup-
pose the case of a company
of persons in an island, and
destined to remain there.
They have a New Testament.
They are led to believe the
gospel. Might they not join
together as a church, one
baptizing the others, and
himself receiving baptism
from the hands of another?
This we know actually oc-
curred in the case of Roger
Williams; and the view pre-
sented is the one generally
obtaining among Baptists.
[Editor’s Comments: Roger
Williams “church” and “bap-
tism” was not recognized by
Baptists.] When Luther, on
the 10th of December, 1520,
burned the Pope’s bull with-
out the walls of Wittenberg,
severing himself from Rome,
and proclaimed the advent
of a new order of things, the
act was hailed with joy by
the Baptists, who immedi-
ately engaged in active op-
erations for the spread of
the truth. In the language of
Dr.  Cramp,    “Luther  had

(See  ORIGIN  on  page  19)



The Baptist Challenge Page  19May 1998May 1998May 1998May 1998May 1998

ORIGIN . . .
(Continued  from  page  3)

freed himself from the Pope;
they proclaimed freedom
from Luther, and from all
other human authority so far
as religion was concerned.”

Again he says: “When
Luther blew the trumpet of
religious freedom, the Bap-
tists came out of their hid-
ing-places to share in the
general gladness and to take
part in the conflict. For years
they had lived in conceal-
ment, worshipping God by
stealth.” They agreed with
the Reformers in the leading
doct r ines  of  the  gospel ,
such as justification by faith
and the necessi ty of  the
Spirit’s influence. But they
went further according to
Cramp: “The sole authority
of Scripture in matters of re-
ligion was carried out to its
legitimate issues, and every-
thing which could not stand
the test was rejected, so that
all  rites and observances
which were not expressly en-
joined in the word of God
were swept away at once.
Steadfastly maintaining that
believers, and believers only,
were the proper subjects of
baptism, they pleaded for a
pure Church.”

Other points may be al-
luded to: They sternly as-
serted the rights of con-
science.  They would not
take an oath. While they
obeyed the magistrate’s of-
f ice  as  need less  among
Christians, who, they said,
would not commit crime.
They abjured war and the
use of carnal weapons. The
spirit of brotherhood so pre-
vailed among them, and they
so abounded in acts of kind-
ness, that they were even
regarded as advocates of
community of goods. On
these accounts, they were
treated as the enemies of

civil society, fit only to be
exterminated. But though
they were more scrupulous
than most religionists are
now, their very peculiarities
sprang from the love of
peace. Such men could not
be  dangerous .  Al l  they
asked was to be let alone,
that they might serve God
accord ing  to  the i r  con-
sciences, And yet they were
hunted like wild beasts, and
poured out their blood like
water. Still they spread as-
ton ish ing ly .  Leonard
Bouwens, an eminent Bap-
tist minister in Holland, who
died in 1578, left in writing a
list of upwards of 10,000
persons whom he had bap-
tized. In the same century,
in England, more than 70,000
Baptists suffered by fine, im-
prisonment, banishment, or
burning [This paragraph is
taken substant ia l ly  f rom
Cramp’s History].

We have thus seen how,
in the sixteenth century,
Baptists abounded, both in
England and on the conti-
nent.

We proceed next to in-
quire as to their existence
before the sixteenth century
— before the Protestant Ref-
ormation — before any of
the  o ther  denominat ions
had an existence.

The following remark-
able and conclusive testi-
mony is furnished by Dr.
Ypeig, Professor of Theol-
ogy at  the University of
Groningen, and Dr. J .  J .
Dermont, Chaplain to the
King  of  Hol land .  These
gentlemen are not Baptists,
but learned and pious mem-
bers of the Dutch Reformed
Church, and wrote a History
of Dutch Baptists at the re-
quest of their sovereign.

“The Mennonites (i.e.
the Dutch Baptists) are de-
scended from the tolerably
pure evangelical Waldenses,

who were driven by perse-
cution into various coun-
tries, and who, during the
latter part of the twelfth cen-
tury, fled into Flanders, and
into the provinces of Hol-
land and Zealand, where
they lived simple and exem-
plary lives, professing the
most pure and simple prin-
ciples, which they exempli-
fied in a holy conversation.
They were, therefore, in ex-
istence long before the Re-
formed Church of the Neth-
erlands.” Again: “We have
now seen that the Baptists,
who were formerly called
Anabaptists,  and in later
times Mennonites, were the
or ig ina l  Waldenses ,  and
who have long in the his-
tory of the Church received
the honor of that origin. On
this account, the Baptists
may be considered as the
only Christian community
which has stood since the
days of the Apostles; and
as a Christian society which
has preserved pure the doc-
trines of the gospel through
all the ages.”

Dr. Cramp, who seems to
me to excel in soberness and
impartiality as a historian,
thus  re fe rs  to  the
Waldenses: “Some have rep-
resen ted  them as  be ing
originally all Baptists. Oth-
ers, on the contrary, persist
in affirming that they were
al l  Pedobaptis ts .  Neither
statement is correct . . . A
number of them, particularly
in the early part of their his-
tory, judged that baptism
should be administered to
believers only, and practiced
accordingly; others entirely
rejected that ordinance, as
well as the Lord’s Supper; a
th i rd  c lass  he ld
pedobaptism. If the question
relates to the Waldenses in
the strict and modern sense
of the term, i.e., to the in-
habitants of the valleys of

Piedmont, there is reason to
believe that originally the
majority of them were Bap-
tists . . . The language of
some of their confessions
cannot be interpreted except
on Baptist principles. One of
them, ascribed to the twelfth
century, contains the follow-
ing article: ‘We consider the
sacraments as the signs of
holy things, or as the vis-
ible emblems of invisible
blessings. We regard it as
proper, and even necessary,
that believers use these sym-
bols of visible forms, when
it can be done. Notwith-
standing which, we maintain
that believers may be saved
without these signs, when
they have neither place nor
opportunity of  observing
them.’ Here, the use of sac-
raments is limited to believ-
ers; and they add in another
article: ‘We acknowledge no
sacraments as of divine ap-
pointment but Baptism and
the Lord’s Supper.’ “ Dr.
Cramp adds: “It is suffi-
ciently manifest that their
views harmonized with ours
in the early stages of their
history.”

From the twelfth century
on to the Reformation in the
s ix teen th ,  then ,  the re
abounded those  who in-
sisted on faith in Christ as a
prerequisite to baptism. Four
counci ls ,  meet ing in  the
twelfth and fourteenth cen-
tur ies ,  condemned those
who rejected the baptism of
children; and be it observed,
those who denied it, denied
it on the ground of the non-
existence of fai th in the
child.

In the early part of the
twelfth  century, one Peter
of Bruys was preaching in
the south of France, with
great power and success. He
contended that  the Church

(See  ORIGIN  on  page  20)
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should be composed only of
converted persons, that all
who  be l ieved  in  Chr i s t
should be baptized, and that
without faith baptism was a
nullity. Dr. Cramp says: “Pe-
ter was not merely what is
called a ‘Baptist in prin-
ciple.’ When the truths he
inculcated were received,
and men and women were
raised to newness of life,
they were directed to the
path of duty. Baptism fol-
lowed faith. Enemies said
this  was Ana-bapt ism (a
rebaptism). But Peter and his
friend indignantly repelled
the imputation. The rite per-
formed in  in fancy ,  they
maintained, was no baptism
at all, since it wanted the
essential ingredient of faith
in Christ. Then, and then
only, when that faith was
professed, were the converts
really baptized.”

For twenty years Peter
preached, with great suc-
cess, through a considerable
region, and then suffered
martyrdom. He was suc-
ceeded in that region by
Henry of Lausanne, a kin-
dred spirit, under whose la-
bors many souls were con-
verted, and many Baptist
churches formed.

Mark! I do not say they
had that  name,  but  they
were such in fact. They held
the principles and practices
that we hold, and that were
held by the churches in Ap-
ostolic times. Wall, in his
“History of Infant Baptism,”
says that Peter of Bruys and
Henry were “the first anti-
pedobaptist preachers that
ever set up a church or so-
ciety of men holding that
opinion against infant bap-
tism, and rebaptizing such
as had been baptized in in-
fancy.” I  deny that  they

were the first, and am about
to trace such churches and
ministers farther back. But
Mr. Wall’s testimony is very
good, if testimony is needed,
against any who presume to
ascr ibe  our  o r ig in  to
Munster, or the sixteenth
century. Even he places that
origin four centuries earlier.

I have, so far, spoken
principally of the Continent
of  Europe .  But  Bapt i s t s
abounded in England during
the centuries preceding the
Reformation. Some of these
were called Lollards, their
origin and the origin of the
name being matters of dis-
pute.  Others were called
Wickliffites, from the great
man who, by his lectures
and books, and specially his
translation of the Bible into
English, prepared the way
for the great Reformation in
England. While he never left
the  Church of  Rome,  as
Luther never meant to leave
i t ,  he  so  exposed  her
cor rup t ion’s ,  and  so
preached truth fatal to her
claims and doctrines, that he
was again and again “con-
demned as a heretic by the
clergy and the Pope, and
would have been sacrificed
as a martyr but for the pro-
tection of his friends at court
and other providential inter-
position.” To adopt an ex-
pression used just now, I
would say Wickliffe was a
“Baptist in principle.” Let me
give you the proof of this.
He held that no doctrine or
ceremony was to be received
unless “plainly expressed in
Scripture.” Now, I ask how
many would baptize infants,
if they had to find it “plainly
expressed in Scripture?” It
i s  se ldom put  on  tha t
ground. The great and good
Presbyte r ian ,  Arch iba ld
Alexander, in his early life
had such doubts of the pro-
priety of infant baptism, that

I have thus indicated the
existence, and despite per-
secution, the prevalence and
increase  o f  Chr i s t i an
churches holding Baptist
principles during the four
cen tur ies  p reced ing  the
great Protestant Reformation
— the period well called the
“Revival Period,” since it
was characterized, not only
by great religious move-
ments  and progress ,  but
also by the general awaken-
ing of the human mind, and
by great advances in poli-
tics, science, and civiliza-
tion. It was the period — to
quote in part Cramp’s enu-
mera t ion  — of  Magna
Charta; the establishment of
the House of Commons; and
invention of the mariner’s
compass, of gunpowder, of
linen paper, of the printing
press; several of the great
battles of the world; the dis-
covery of American, and of
the  passage  to  the  Eas t
Indies round the Cape of
Good Hope. We  may well
ask, with Cramp, if those
were not times of activity
and progress? — if that was
not  a  Reviva l  Per iod  in
things earthly, as well as
things heavenly?

But now, in our back-
ward march, we are coming
to a period of comparative
stagnation, of greater dark-
ness; in which, for that rea-
son, rather than because it
is farther removed, we may
have greater difficulty in
finding such clear marks of
the existence of our people.
And yet, even in that “Ob-
scure Period,” from the sev-
enth to the eleventh century,
we do find those who not
only practiced believers’
baptism and rejected infant
baptism, but rejected it on
the very grounds in which
we reject it, and the grounds,

(See  ORIGIN  on  page  21)

he ceased to administer it.
After a time his doubts were
removed. How? By finding
it “plainly expressed in Scrip-
ture?” No. But by these con-
siderations: “That the uni-
versal prevalence of infant
bap t i sm as  ea r ly  as  the
fourth and fifth centuries
was unaccountable, on the
supposit ion that  no such
practice existed in the time
of the Apostles;” and that,
“if the Baptists are right,
they are the only visible
church on earth,  and al l
other denominations are out
of the visible church.” So I
say, the sentiment quoted
from Wickliffe, if carried out,
would  have  made  Dr .
Alexander a Baptist ,  and
would make any man a Bap-
tist now.

But Wickliffe went even
further. He rejected the effi-
cacy of baptism to wash
away sins, and denied the
perdition of unbaptized in-
fants — the foundation on
which infant baptism then
rested; and I may add, the
foundation on which it, to
some ex ten t ,  r es t s  now.
Moreover, he was charged
by contemporary wri ters
with the express denial of
infant baptism itself. Among
others, Thomas Waldensis,
Confessor to Henry V., who
had access to his writings,
and published “Fasciculi
Zizaniorum, or Bundle of
Tares ,”  se lec ted  f rom
Wickliffe’s writings, says,
“He doth positively assert
that infants are not to be
sacramentally baptized.”

It is, however, certain
that many of his followers
carried out his views practi-
cally, and to their legitimate
consequences .  Many of
those known as Lollards,
Wickliffi tes,  and Picards
were Baptists; and multi-
tudes sealed their testimony
with their blood.
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 on which Peter de Bruys re-
jected it, viz., that the Scrip-
tures require faith first.

One remark is proper
here. I have said little of the
act of baptism, and shall say
but little; and for two rea-
sons. Not only do Baptists
— contrary to the popular
impression — hold it to be,
though important, subordi-
nate to the subject of bap-
tism, but, for thirteen hun-
dred years, immersion was
so well nigh universal that
it was nothing distinctive.
So far as the act goes —
often improperly called the
mode — the whole Christian
world was for thirteen hun-
dred years Baptist; inasmuch
as immersion, whether of
adults or infants, was the al-
most universal practice.

With these explanatory
remarks, I come to the in-
quiry as to the existence of
Baptists in the Obscure Pe-
riod of Church History, ex-
tending say from the sev-
enth to the eleventh centu-
ries. Here I should have an
easy task, did I choose to
quote from certain Baptist
writers who have written
loosely upon the subject, or
even to quote second hand
from Church historians to
whose works I have not ac-
cess.  I  prefer to rely on
Cramp, who, claiming less,
is much more to be relied on
for what he does claim. I
repeat ,  that  I  have been
greatly impressed with his
soberness, impartiality, and
truthfulness as a historian.
He is, in the first place, care-
ful to state that he consid-
ers as Baptists only those
who hold baptism as an or-
dinance binding on all be-
lievers, and refuse it to all
other persons. Hence he not
only does not claim, but he

does not admit all oppo-
nents of infant baptism as
Bapt is ts ;  for  there  were
many in the period under
consideration who rejected
baptism altogether.  They
were in this like the Quak-
ers of our day, and were
probably led to the extreme
of rejecting ordinances al-
together, from seeing the
abuses  and  ceremonies
which had come to be con-
nected with them. At the
same time it seems probable
that there were some who
did not go to that extreme.
It must be remembered that
the accounts we have are
mostly the accounts of en-
emies, who deal mainly in
negatives, telling us what
things held by the Roman
Catholics these people de-
nied, but not telling us in
many important particulars
what  they  be l ieved  and
practiced; and in some cases
attributing to them senti-
ments which they disclaim
and repudiate. This is the
case with reference to the
Paulicians, who appeared
about the beginning of the
period under consideration,
and who are claimed by
many as Baptists. Their en-
emies  accused  them of
Manicheism, a system of
myst ic i sm named f rom
Manes, a Persian. But the
Paulicians repelled this ac-
cusa t ion .  Cramp admi ts
what some individuals may
have been tainted with these
views, but insists that their
distinction was an adher-
ence to Scriptural truth and
spiritual worship, and their
rejection of the supersti-
tions of the age and the
ecclesiastical hierarchy —
as he calls them, “Protes-
tants before the Reforma-
tion, and even before those
generally reckoned its pre-
cursors.” He also, while de-
clining to say with Joseph

Milner, that they were “sim-
ply scriptural in the use of
the sacraments,” suggests
the probabil i ty that  they
may by their enemies have
been called rejecters of the
ordinances, simply because
they rejected “the unautho-
rized additions made to the
ordinances, and the current
opinions respecting their
design and efficacy.”

He a lso  presents  the
cons idera t ion  tha t  “ the
Paulicians were not alto-
gether agreed among them-
selves;” and says in conclu-
sion, with great moderation:
“It  may possibly be that
Photius and Petrus Siculus
designedly referred to those
of  them whose  opin ions
were in their judgment the
fa r thes t  removed  f rom
Catholic verity; and that,
while some wandered into
errors and excesses, the re-
mainder pursued a Scriptural
course .  Phot ius  h imse l f
states that some of them
observed the Lord’s Supper;
though, as he affects to be-
lieve, they did it ‘to deceive
the simple.’ This indicates
the existence of two parties.
Those who observed one or-
dinance were not likely to
neglect the other. I am there-
fore not indisposed to be-
lieve that there were among
the Paulicians many who
preserved the t ruths  and
worship of Christianity, as
derived from the New Testa-
ment.”

It may be added of this
people, that they were re-
markable, both for the ter-
rible persecutions they suf-
fered, and also for the ra-
pidity with which they in-
creased in numbers, spread-
ing over a vast extent of
country.

One Sergius,  an edu-
cated young man, but igno-
rant of religion, was led by
a  woman who was  a

Paulician to read the Scrip-
tures. He became a Chris-
tian, an eminently holy man,
and a most laborious minis-
ter .  He spent  thir ty-four
years traversing a large part
of Western Asia,  accom-
plishing a mighty work. So
general was the defection
from the established Church
that the severest measures
were adopted against them.
They had been persecuted
before, but now extermina-
tion seemed imminent. It was
stated that, under Theodora,
100,000 Paulicians were put
to death “by the sword, the
g ibbe t ,  o r  the  f l ames ,”
Sergius himself being one of
the sufferers. Are not some
of these to be numbered
among our Baptist martyrs?

In reference to the pe-
riod which I have just con-
sidered, I would say, that the
general conclusion of emi-
nent  Bapt is ts ,  who have
written upon it, is, that dur-
ing it Baptists in large num-
bers existed and spread. This
conclusion seems to be im-
mensely probable. But of this
period it is specially true
that Baptist History is yet
to be written. Great light has
been thrown on the Munster
mat te r  by  modern  re -
searches .  Doubt less  the
same will be true of the
Paulicians. We might sup-
pose that  the passage of
time would render historical
investigation more difficult
and less satisfactory. This
i s  no t  a lways  the  case .
Documents that have existed
for centuries are not likely
to pass out of being, while
sources of information not
before examined are brought
to light, and new canons of
h i s to r ica l  c r i t i c i sm are
reached. Thus, Niebuhr has
within this century thrown
floods of light upon the his-

(See  ORIGIN  on  page  22)
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tory of ancient Rome. And it
is not improbable that God
wi l l  r a i se  up  a  Bapt i s t
Niebuhr, and that after we
have gone to our rest our
children may know more than
we do of the principles and
practices of these slandered
martyrs of the dark ages.

The remainder of my
task is easy. I labor only
under the awkwardness that
has troubled me throughout
— the awkwardness inher-
ent to the method, which still
it seemed well to adopt, of
going backward with my in-
vestigation.

About the middle of the
third century, infant baptism
was introduced. But it was
nearly two hundred years
before it became general.
More  than  one  hundred
years after, there were men
born of Christian parents
who were not baptized till
they reached adult age. “Gre-
gory Nazianzen, Archbishop
of Constantinople, who died
in 389, and whose father was
Bishop of Nazianzen, was
not  bapt ized t i l l  he  was
near ly  th i r ty  years  o ld .
Chrysos tom,  a l so  Arch-
bishop of Constantinople,
and born of Christian par-
ents, received baptism at the
age of twenty-eight. He died
in 407. Basil of Cesarea,
though he could boast of
Christian ancestry for sev-
eral generations, was not
baptized till he was twenty-
seven years old ... Ephraim
of Odessa, a learned writer
of the Syriac Church in the
fourth century, was born of
parents who, as Alban But-
ler remarks, were ennobled
by the blood of martyrs in
their family, and had them-
se lves  bo th  confessed
Christ before the persecu-
tions under Diocletian and

his successors. They con-
secrated Ephraim to God,
from his cradle, like another
Samuel, but he was eighteen
years old when he was bap-
tized. They would be called
good Baptis ts  nowadays.
They ‘consecrated’  their
child, that is prayed for him
and trained him in the ‘nur-
ture and admonition of the
Lord;’ but they did not think
of his being baptized till he
was a  bel iever .”  Do not
such instances prove that as
late as the middle of the
fourth century, infant bap-
tism was not regarded as of
binding force in the church?

I may mention, before
passing on, that at first bap-
tism had been “administered
in rivers, pools, baths —
wherever a sufficient quan-
tity of water could be con-
veniently obtained. In the
fourth century, baptisteries
began to be erected. They
were large buildings contigu-
ous to the churches. There
was usually but one in a
c i ty ,  a t t ached  to  the
b ishop’s  o r  ca thedra l
church .  The  bap t i s te ry
proper, or font, was in the
center of the building, and
at the sides were numerous
apartments for the accommo-
dation of the candidates.
Several of these baptisteries
yet remain.”

Along with infant bap-
tism, many corruption’s and
superstitions crept in. Scrip-
ture gave way to tradition.
The Church began to be al-
lied with the State. Now, too,
the Church government be-
gan to degenerate into a re-
ligious monarchy, and those
who had been simple pas-
tors aspired to high power
and authority, therewith to
plunge into luxury and vice.
The doctrine of baptismal re-
generation began to prevail.

We may well say with
the  h i s to r ian ,  tha t  the

progress of religion in the
Church was now downward,
and to find gospel truth and
ordinances we must look out
of the Church among those
whom she called heretics and
schismatics.

During this period two
sects existed, known as the
Novatians and the Donatists.
The Novatians contended for
a  pure  sp i r i tua l  church .
“Novatianism and infant bap-
tism,” says Dr. Cramp, “were
diametrically opposed” to
each other. It was impossible
to preserve the purity for
which they contended in any
Church which has admitted
the  novel  ins t i tu t ion .  He
says, with a decision all the
more gratifying in view of his
usua l  cau t ion ,  “We may
safely infer that  they ab-
stained from compliance with
the innovation, and that the
Novatian churches were what
a re  now ca l led  Bapt i s t
churches, adhering to the ap-
ostolic and primitive prac-
tice.”

The Donatists held prin-
ciples inconsistent with infant
bapt i sm.  In  prac t ice ,  Dr .
Cramp thinks they were di-
vided, the majority adhering
to the New Testament order.
But the rejecters of infant
baptism were sorely perse-
cuted. The imperial sword and
the anathemas of councils
went forth against them; and
numbers suffered confisca-
tion of their goods, imprison-
ment, death. They were not
the first Baptist martyrs. For
were not Stephen and the
Apostles, and those who in
the first two centuries suf-
fered — were not these Bap-
tists? But these Novatians
and Donatists of the fourth
and fifth centuries — were
they not the first Baptist mar-
tyrs who suffered for their
distinctively Baptist  prin-
ciples and practices?

We have thus gone back

to the middle of the third
century, at which time  in-
fant baptism was introduced.
And during all the centuries,
from the Reformation to the
middle of the third century,
we have found evidence,
more or less convincing, of
the existence of Christians
refusing to baptize infants,
and insisting that only be-
lievers in Christ should re-
ceive that ordinance.

During the first two and
one-half centuries, we claim
that no traces of the exist-
ence of infant baptism are
to be found; but that per-
sonal faith in Christ was uni-
versally required as a condi-
tion of the ordinance. Hence,
as immersion was univer-
sally practiced, and as each
church was independent, we
claim that the churches then
ex is t ing  were  Bapt i s t
churches, though not with-
out error, which was creep-
ing in, even in Apostolic
times. And thus, ancient as
is the Roman hierarchy, go-
ing back sixteen hundred
years, we claim that Baptist
are more ancient still, going
back to the very Apostolic
age, and finding their origin
there.

I disclaim all arrogance.
I appeal to history for the
truth of what I have said.
There are few facts of his-
tory better established than
that immersion generally pre-
vailed, not only for two and
one-half, but for thirteen
centuries; so that clearly,
during those two and one-
half centuries, all Christians
were Baptists, so far as the
act of baptism is concerned.
And that  only believers’
baptism prevailed in that
period is also now generally
conceded.

Some have laid hold of
expressions used by Justin

(See  ORIGIN  on  page  23)
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Martyr, and Irenaeus, and
Origen, and Tertullian in the
second and early in the third
centuries, as evidence of the
existence of the rite. But the
best scholars now abandon
such claims; and Baron Bun-
sen, formerly Prussian am-
bassador in England, and
distinguished for his inves-
tigations in Church history,
declares that “Pedobaptism
in the more modern sense,
meaning thereby the baptism
of new born infants with the
vicarious promised of par-
ents  and other  sponsors ,
was utterly unknown to the
early Church, not only down
to the end of the second,
but indeed to the middle of
the third century.”

I repeat then the con-
clusion, that no only have
there been Baptists in all the
ages, but that in the age
immediately succeeding the
Apostolic, all were Baptists.
None other were known.

And now will you be
surprised if I say, that I lay
little or no stress upon all
this as proof that we are
right. It has its value, for it
is truth, and all truth is pre-
cious. It is also well calcu-
lated to encourage Baptists
of the present day, and spe-
cially those who, like our-
selves, have much to con-
tend with, to see that our
principles have thus fought
their way through the ages,
conducted by God’s own
mighty hand. But it is not
on the example of man that
we depend, but on the word
of God. Satisfactory evi-
dence that the principles we
hold and the ordinances we
administer are taught in the
New Testament  is  worth
more than all human testi-
mony or practice in their
favor. In fact, the practice

of the churches of the age
immedia te ly  a f te r  the
Apostles is worth nothing,
except so far as it is pre-
sumption that such was the
teaching of the Apostles and
the practice of the churches
reared by their hands. And
even this evidence, strong
as it may be, is not to be
compared with a plain text
from the New Testament it-
self, declaring directly what
Christ and the Apostles said
and did, and what was done
under their direction. What
we want as the warrant for
our principles and practices
is, as Wickliffe said, that
they be “plainly expressed
in Scripture.” And such is
my conviction that Scripture
is the true, the only stan-
dard, that if there were not a
Baptist on earth, and I had
no evidence there had ever
been one since Apostolic
times, finding Baptist prin-
ciples and practices in the
New Testament,  I  would
leave all Christendom, and
leap over the ages,  con-
tented to be found in the
path of simple obedience to
the word of God.

I ask, then, in conclu-
sion, were not the churches
of the New Testament Bap-
tist churches? We believe
that they were, being made
up of believers, and believ-
ers only, who believing in
Christ and confessing their
sins were buried with Christ
in baptism. I humbly claim
that we originated, not at the
Reformation, nor in the dark
ages, nor in any century
after the Apostles; but that
our marching orders are the
Commission, and that the
first Baptist Church was the
Church at Jerusalem. And I
beg you, call ing no man
master, like the Berean Jews,
to  search  the  Scr ip tures
daily, whether these things
be so.                    !

ary to Mexico, and finally,
called as pastor. I was in
Mexico for 13 years, and
pastor for 26 years until I
retired as pastor in 1991 and
the church by vote named
me “Pastor Emeritus,” for my
many years of service. But I
continued to work with Chal-
lenge Press and our mission
work in Mexico until May of
this year. I have never been
a  member  of  any  o ther
church ,  and  no  one  can
know the depth of my love
for Central Baptist Church.

There have been many
“hills and valleys” down
through the years, but we
have stood firm together in
our love for the truth and
we have had a mutual love
for each other that can only
develop over such a long-
term  relationship.  We es-
pecially thank the church for
the generous love offering
and plaque given to us at
the  l as t  se rv ice  tha t  I
p reached  a t  the  church .
Thanks Central Baptist, we
will always remember you in
our prayers.

Yet the time has come
for us (my wife and me) to
move our membership. We
have joined the Rogers In-
dependent Baptist Church in
Rogers, Arkansas, a church
tha t  we  organ ized  some
years ago, and which Bro.

Larry Potts, their pastor, re-
fe r s  to  as  a  “daughte r”
church of Central Baptist
Church.

Though we again have
retired from one phase of
our ministry, we have not
retired from the ministry it-
self. I have several books
that I would like to write,
and I want to complete the
“Outline Study Guide” to
each of the books of the
Bible, several of which have
already been published, and
others that I have worked
on but have not yet finished.
I hope to devote more time
to finishing these books.

For those who may be
interested, we are available
for revivals, Bible confer-
ences, seminars, or a series
of messages, such as a se-
ries on the church or mis-
sions, etc. We could also
help a church by serving as
interim pastor while they are
without a pastor.

For the past year Cen-
tral Baptist Church has pro-
vided us with a Motor Home
and car to travel in while
representing Latin American
Baptist Missions. Since I no
longer will be doing this
work it was necessary for us
to purchase an automobile.
We do not have the Motor
Home, so we will need a
place for my wife and me to
stay. However, both of our
sons helped us purchase a
car, and we are considering
the purchase of a Motor
Home (if we can find one
available in our price range
and where we can fit it into
our budget), and if so, we
could s tay in  the  Motor
Home wherever the Lord
would lead us. Would you
pray about this matter with
us.
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